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Abstract: Developments from time to time affect significant changes in women,
one of which is their position in society to get a job. Such women are called
working women. This study examines women workers in the Qur'an using the
thematic method and magasidi interpretation as its approach. This research
focuses on Q.S al-Qasas [28]: 23 and Q.S al-Ahzab [33]: This research is a
literature review with the primary sources of tafsir al-Qurthubi, tafsir Jalalain,
and tafsir al-Munir. The conclusion of this study indicates that the verse describes
the permissibility of women working as long as they maintain their honor. In
addition, women are also not allowed to be excessive in adornment. While from
the findings regarding the aspects of maqgasid al-syari'ah and the fundamental
values of the Qur'an, the author finds a prominent aspect which is hifdzu nafs,
because in this verse it is explained that the two women protect themselves from
being crowded with other herders by waiting for the herders to finish at the water
source, there is also a value of equality that stands out because it shows the equal
position between men and women in terms of work. If contextualized in this day
and age, women are allowed to work to fill their spare time and develop their
skills. The wisdom that can be learned is that women can utilize their time by
doing useful work, and work to meet their needs as long as they pay attention to
the conditions when working.

Keywords: Working Women; Mufasir's views; Maqasidi

Abstrak: Perkembangan dari masa ke masa mempengaruhi perubahan yang
signifikan pada kaum perempuan, salah satunya kedudukannya di khalayak
masyarakat untuk memperoleh pekerjaan. Perempuan seperti ini dinamakan
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perempuan pekerja. Penelitian ini mengkaji tentang perempuan pekerja dalam al-
Qur’an  menggunakan metode tematik dan tafsir maqasidi  sebagai
pendekatannya. Penelitian ini berfokus pada Q.S al-Qasas [28]: 23 dan Q.S al-
Ahzab [33]: 33. Penelitian ini adalah penelitian kajian pustaka dengan sumber
pimer tafsir al-Qurthubi, tafsir Jalalain, dan tafsir al-Munir. Kesimpulan
penelitian ini mengindikasikan bahwa ayat tersebut menggambarkan kebolehan
perempuan bekerja asalkan tetap menjaga kehormatannya. Selain itu, perempuan
juga tidak diperbolehkan berlebihan dalam berhias. Sementara dari temuan
mengenai aspek magqasid al-syari’ah maupun nilai fundamental al-Qur’an,
penulis menemukan aspek yang menonjol yaitu hifdzu nafs, sebab pada ayat ini
dijelaskan bahwa kedua perempuan tersebut menjaga dirinya agar tidak
berdesakan dengan penggembala lain dengan cara menunggu para penggembala
selesai di sumber air tersebut, terdapat nilai kesetaraan juga yang menonjol
karena menujukkan kedudukan yang setara antara laki-laki dan perempuan
dalam hal bekerja. Jika di kontekstualisasikan di zaman sekarang, perempuan
diperbolehkan saja bekerja untuk mengisi waktu luang dan mengembangkan
keahliannya. Hikmah yang dapat dipetik adalah perempuan dapat memanfaatkan
waktunya dengan melakukan pekerjaan yang bermanfaat, serta bekerja untuk
memenuhi kebutuhan hidupnya asal memperhatikan syarat-syarat ketika bekerja.

Kata Kunci: Perempuan Pekerja; Pandangan Mufasir; Magqgasidi

INTRODUCTION
Today, developments from time to time have greatly influenced significant

changes, especially for women, one of which is the position of women in society
to obtain decent work. With this achievement, it can be said that women like this
are one of the women who hold the title of working women. On the other hand,
generally some people still have the view that women only have domestic roles,
including women only taking care of the house, serving their husbands and taking
care of children and households. One of the reasons is because women's natural
work is only home, family, and children.? In addition, there are opposing views
towards women workers in patriarchal culture. This culture has several terms that

position men higher in the public sphere than women, namely kitchen, pupur,

1 "THE ROLE OF CAREER WOMEN IN IMPLEMENTING FAMILY HARMONY IN
NAGARI GANGGO HILIA KECAMATAN BONJOL KABUPATEN PASAMAN | Nainggolan |
Jendela PLS: Journal of Scientific Scholars of Out-of-School Education,” p.62, accessed
September 21, 2023, http://publikasi.unsil.ac.id/index.php/jpls/article/view/4432.

2 Abdul Gaffar Hasan, Rights and Duties of Women in Islam (Maktabah Raudhah al-Muhibbin,
2009), 47-48.
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well, mattress. These terms indicate that women's duties are only to do housework
and serve their husbands.® This means that violence against women is committed
on the basis of social discrimination. In the legislation, there is an independent
state institution that regulates the enforcement of human rights against women,
namely the National Commission on Violence Against Women (Komnas
Perempuan), established by presidential decree No. 181 of 1998 and strengthened
by presidential regulation No. 65 of 2005.4

The differences in opinion above are closely related to differences in
interpreting or interpreting the verses of the Qur'an that discuss women. The
Qur'an is a book whose verses are yabtamil wujuh al-ma'na, allowing it to have
many meanings.® Because in the current era, the Qur'an needs to be interpreted in
accordance with the times. The basic spirit of the Qur'an can be different if the
generation is also different, in other words, the teachings and spirit of the Qur'an
are universal, rational and of course as needed, but some human views have a
response where the challenges of the times faced are very varied and complex so
that there is diversity in interpretation (multitafsir).® Each mufasir has a tendency
to interpret a verse and contextualize it according to the circumstances of space
and time. In addition, there are different redactions of asbab an-nuzul between one

narration and another so that there are differences in interpreting a verse.’

Working women can be classified into two types, including unmarried
working women or those who have been married but divorced. Women who fall

into this category have the ability to work independently without being bound or

3 Fitria Fitria, Helena Olivia, and Maylia Ayu Nurvarindra, "THE ROLE OF WIFE UNDER THE
3-D VIEW OF THE JAWA PATRIARKI CULTURE," Equalita: Journal of Gender and Child
Studies 4, no. 2 (December 30, 2022): 168—75, https://doi.org/10.24235/equalita.v4i2.12902.

4 "Komnas Perempuan," Komnas Perempuan | National Commission on Violence Against Women,
accessed March 23, 2024, https://komnasperempuan.go.id/profil.

> Lumngatul Ma'arif and Eka Prasetiawati, "Analysis of Isra'iliyyat in Tafsir Hasyiah Al-Sawi,"
AL QUDS : Journal of Quranic and Hadith Studies 4 (2020): 98.

® Thias Arisiana and Eka Prasetiawati, "OVERVIEW OF THE AL-QUR'AN ABOUT KHAMR
ACCORDING TO AL-QURTHUBI IN TAFSIR AL-JAMI' LI AHKAM AL-QUR'AN," Fikri:
Journal of Religious, Social and Cultural Studies 4, no. 2 (2019): 245,
https://doi.org/10.25217/jf.v4i2.588.

7 Muhammad Irsad, "STUDY OF THE SAYINGS ABOUT CHOOSING NON-MUSLIM
LEADERS PERSPECTIVE OF INDONESIA'S MUFASIRS," Nurani: Journal of Shariah and
Society Studies 17, no. 2 (2017): 200, https://doi.org/10.19109/nurani.v17i2.1844.
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responsible to anyone. Then the second is married working women. This results in
a husband and wife relationship with their respective rights and obligations.
Therefore, both are involved in terms of balancing the fulfillment of their
respective rights and obligations.® In the Qur'an, women are allowed to work
outside the home as long as they are able to divide their time and energy for each
of these roles, because Islam itself does not see the caste between men and women
in everything, including in terms of work.® In the Qur'an, women are allowed to
work outside the home as long as they are able to divide their time and energy for
each of these roles, because Islam itself does not see the caste between men and

women in everything, including in terms of work.

From the search for previous research, the author found articles that are
relevant to the research including Masripah's article’®, Rahma Pramudya Nawang
Sari'!, Salsabila Husna Dimyati'?, Auliaur Rahmah*3, Vanya Ironies'4, Rohmatika
Fina®, Insharie Amarylis Sagita'®. In previous studies, many articles used

thematic methods and approaches. This study also has similarities with previous

& Ahdar Djamaluddin, "WOMEN'S CAREERS AND Fostering YOUNG GENERATIONS"
vol.11, Al-Maiyyah Journal, no. 1 (2018): 113.

% |Istibsyaroh, Women's Rights Gender Relations According to Tafsir Al-Sya'rawi (Jakarta:
TERAJU (PT.Mizan Publika), 2004), 161.

10 Masripah, "The Permissibility of Career Women in the View of the Qur'an,” Al Quds, 2, 6
(2022).

11 Rahma Pramudya Nawang Sari, "Career Women in Islamic Perspective," Journal of Sharia and
Legal Thought, 1, 4 (March 2020).

12 Salsabila Husna Dimyati, "The Concept of Career Women in Q.S Al-Ahzab 33 Perspective of
Tafsir Al-Misbah" (diploma, IAIN Ponorogo, 2022), https://etheses.iainponorogo.ac.id/21062/.

13 Auliaur Rahmah, "'lbn Kathir and Sayyid Quthb's Interpretation of the Suggestion for Women to
Stay at Home (Comparative Study in Qs. Al-Ahzab (33): 33)," Thesis UIN Sunan Ampel, 2019.

14 Ironies Vanya, "Career Women in Tafsir Al-Ma'ratu Fi Al-Qur'an by Al-Sya'rawi
(Hermeneutics and Feminism Studies)" (undergraduate, UIN KH Achmad Siddig Jember, 2022),
http://digilib.uinkhas.ac.id/7436/.

15 rohmatika fina, "WOMEN'S CAREERS IN ISLAM ACCORDING TO THE MIND OF
HUSEIN MUHAMMAD (Study Analysis of Q.S An-Nahl Verse 97 and Q.S Al-Ahzab Verse 33)"
(undergraduate, al-qur'an science and tafsir, 13AD), http://digilib.uinkhas.ac.id/17492/.

16 Insharie Amarylis Sagita, "Forms of Career Women's Involvement in Household Management
from the Perspective of Jasser Auda's Magasid Syariah (Case Study in Karanglo-Lor Village,
Sukorejo  District, Ponorogo  Regency)"  (diploma, [IAIN PONOROGO, 2023),
https://etheses.iainponorogo.ac.id/23242/.
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studies in that it also discusses women workers from the perspective of the Qur'an.
Previous studies have also discussed women workers from a maqasidi
perspective, but using other maqasidi perspectives such as Jasser Auda's maqasid
theory, which only discusses magqasid al-syari'ah in terms of its aspects. This
research will bring out more specific aspects of maqasid al-syarTah and the
fundamental values of the Qur'an using Abdul Mustaqim's maqasidi interpretation

perspective as a reinforcement for previous research.

In this paper, the author focuses on the discussion of women workers in
Q.S al-Qasas [28] : 23 and Q.S al-Ahzab [33]: 33 from the perspective of Abdul
Mustaqim's Maqasidi Interpretation as outlined in the usvl al-khamsah (hifz al-
din, al-nafs, al-"aqgl, al-nasl, al-mal) plus two other points, namely hifz al-daulah
(defending the country) and hifz al-bi'ah (caring for the environment), and
outlined in the fundamental values of the Qur'an including human values
(Inséniyah), justice. (al-'adalah), equality (al-musawah), freedom (al-taharrur),
and responsibility (Mas'vliyyah). The purpose of this writing is to be able to
describe and know the interpretation of Q.S al-Qasas [28] : 23 and Q.S al-Ahzab
[33] : 33 from the perspective of Maqgasidi Interpretation. In addition, in order to
analyze the contextualization of the interpretation of Q.S al-Qasas [28] : 23 and
Q.S al-Ahzab [33] : 33 towards women workers.

METHOD

In this writing, the author uses a qualitative method with a literature study sourced
from the book of tafsir that is relevant to the research topic.!” As for qualifying the
verses that discuss women workers, the author uses Abdul Mustagim's maqasidi
approach as an analytical knife to find out the aspects and values of maqasid

contained therein.

There are several methodological stages of research using the maqasidi

approach, including determining the topic to be studied, collecting similar verses

17 Hardani et. al, Qualitative & Quantitative Research Methods (Yogyakarta: CV Pustaka llmu,
n.d.).
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accompanied by relevant hadith, do and consider aspects and linguistics of Arabic
(through approaches such as nahwu-sharaf, balaghah. Why is this so? because the
revelation of the Quran is a factor that underlies the development of Arabic
grammatical sciences such as sharaf, nahwu, balaghah, mantig, ma‘ani, bayan, and
so on. So, these sciences make the Arabic language system feel beautiful and rich
in meaning?, analyzing the context of asbab an-nuzul, past and present contexts to
capture the maqasid of the verse being interpreted, exploring aspects of maqasid
al-syarTah and fundamental values of the Qur'an, building a logical-systematic
construction of a maqasidi concept, and drawing conclusions from the research
results.!® In this writing, the author uses several books of interpretation that are
used as references including tafsir al-Munir, tafsir al-Qurthubi, and tafsir al-

Jalalain.

RESULT AND DISCUSSION

Analysis of The Interpretation Of Q.S. Al-Qasas [28]: 23 On Women

Workers From A Maqasidi Perspective.

The verses that discuss the requirements of women workers include first, Q.S.
al-Qasas [28] : 23

A
L (O ° -
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Lafaz (;2:2) from the fragment ;= 5.2 &) originally read dhammabh. It is

fi'il mudhari' ruba'i. The maf'ul is discarded. That is (s 502 & IUiS) zessisas il

18 Muhammad Nur Amin, Kholida Nur, Ahmad Zarnuji, Haikal, Fitria Nurul Fadilah, Isnaini Nur
Azizah, "Strengthening the Capacity of Santri in Understanding the Qur'an by Applying the
Amount of Syarthiyyah in Roudlatut Tholibin Islamic Boarding School Metro Lampung,” CV
Creative Tugu Pena, 2, 3 (July 2023).

19 Abdul Mustagim, Argumentation of the Necessity of Magashidi Interpretation as a Basis for
Islamic Moderation (Yogyakarta: Inaugural speech for professor in the field of ulumul Quran,
2019).
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)i sias( also read) s sa2. (as fi'il mudhari' tsulatsi ) 3ix( also read with fathah
). ¢5( is the plural of ):=(. meaning that the shepherds return from giving water

What is meant in this fragment of verse is that there are things that a woman needs
to pay attention to when working is to maintain honor and is found in the lafaz

in this verse there is a story of two women who still maintain honor by )& 5.z

not crowding with men, they are willing to wait for other herders to finish
drinking their livestock so that the two women only find the remains of the water

20 source

In al-Jalalain's interpretation, the phrase (&) plural of (;5) meaning

shepherds. This means that they had not finished watering their cattle, for fear of
crowding, so after the herders had finished, they watered their cattle. According to

another gira'at it reads (;.2¢) that comes from fi'il ruba'i that is (;i-) The meaning

is before they dispersed their cattle from the well, and our father was an old man.

This means that he is no longer able to water his cattle.?

If it is compared with the previous verse, Q.S. al-Qasas [28] : 22 which
describes the journey of Moses leaving the city of Egypt and emigrating to
Madyan, on the way he asked for grace to be guided by Allah to the right path to
Madyan. And finally Moses arrived in Madyan, then in this verse explained when
Moses arrived he saw two women waiting for other shepherds to finish drinking
their cattle from the water source. They did this because their parents were elderly
and their condition did not allow them to do so. Moses saw the condition they
were in and felt sorry for them, then the next verse describes Moses helping the

two women by giving them a drink from a well covered with large stones.??

20 Wahbah Zuhaili t.th., Tafsir Al-Munir Fi al-'agidah Wa Asy-Syari‘ah Wa al-Manhaj, 10 (Jakarta:
Gema Insani, 2016), 366.

21 Jalaluddin Al - Mahalli and Jalaluddin As - Suyuti, t.th., Al-Qur'anul ‘adzim, 2 (Beirut: Dar al
Fikr, 1991), 390.

22 Zuhaili, Tafsir al-Munir Fi al-'agidah Wa Asy-Syari‘ah Wa al-Manhaj, 2016, 368.
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According to Abu 'Abdullah al-Qurthubi (d. 671 AH), it is explained in his
book when the Prophet Moses arrived in Madyan and met a large group of people
who were drinking their livestock. Then before Moses arrived at the crowd of
herders, Moses found two women who held their livestock so as not to mingle
with other livestock, because the two women did not have the courage if they had
to jostle with male herders who certainly had stronger energy than them. In al-
Jalalain's interpretation, the two women who held back their livestock meant that
they prevented their livestock from grabbing the drinking water of other people's
livestock.?® In tafsir al-Munir it is explained that when Moses saw the two, his
heart was touched and then went to the two women. The reason the two women
did this was because they had no brothers.?* Then in the interpretation of al-
Qurthubi it is explained more deeply that his parents are elderly, so they can no
longer take care of their livestock. The habit they often do in drinking their
livestock is to wait until the herders finish from the water source and the situation

is quiet. After that, they started to draw water.?

According to the author's analysis, from the three mufasirs it can be
concluded that the verse describes the permissibility of women working as long as
they maintain their honor.?® The reluctance of the two women to congregate at the
water source aims to maintain their honor because if they pass through it, they will
be crowded or mingle with male herders who are not their mahrams. In al-
Jalalain's commentary, the linguistic aspect is discussed, while in al-Munir's
commentary, it is explained that the two women did not have a brother to replace

their father's work, while in al-Qurthubi's commentary, it is explained in more

23 Jalaluddin Al - Mahalli and Jalaluddin As - Suyuti, t.th., Al-Qur'anul ‘adzim.

24 Zuhaili, Tafsir al-Munir Fi al-'agidah Wa Asy-Syari'ah Wa al-Manhaj, 2016, 386.

%5 Abi *Abdillah al-Ansari Al-Qurthubi t.th., Al-Qurthubi Al-Jami’ Li Ahkamil Qur’an, 13 (Beirut:
Dar al- Kutub al-lImiyah, 1993), 682-85.

% Azalia Wardha Aziz, "Career Women: Tafsir Q.S. Al-Qashash: 23," Arrahim.ID (blog), May 10,
2020, https://arrahim.id/awa/wanita-karir-tafsir-g-s-al-gashahs-23/.
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depth that the habit they often do in drinking their livestock is to queue until the
herders are finished and the situation is quiet.

Analysis of the Interpretation of Q.S. Al-Ahzab [33]: 33 Towards Women
Workers From A Maqasidi Perspective

A2

){;JSTCJ};;J{ ﬁm ‘j&é}ﬂyT w\ Cj:_’,‘ &_;_3:3 yjug‘” . 651/
e ;ﬁjjmbé@b u,.J\ J"" ij\ s IR ”;

Lafaz (&35) “and let you settle down” It can be pronounced girna and

f

O\

garna. The original meaning of garna is agrarna or aqrirna, which is derived
from qgararta or garirta. Then the harakat ra was transferred to gaf, then the letter

ra and the hamzah wasal were removed so that it became garna or girna. Lafaz (¥s
%) “and do not adorn yourselves" originally reads tatabarrajna, then one of the

letters ta was removed so that it became tabarrajna.?’

Lafaz (&%) The original is igrarna from the phrase garra-yagarru. Some

versions of gira'at read girna from the phrase waqara-yagiru or from the phrase
garra-yaqgirru. All of them have almost the same meaning, which is to stay and

dwell, meaning that you stay and dwell in your house. ( 1,31 AT #5 3% ¥5 ) And

do not behave tabarruj like the previous jahiliyyah people, namely behaving
stupidly, for example the behavior of women who show attractive body parts to
those who are not their mahrams. The fragment of this verse if it is related to the

requirements of women workers is also included in keeping the aurat.?®

In the interpretation of Fakhruraddin Al-Razzi (d. 606 AH) the meaning of
tabarruj is not to be flirtatious, and it is possible that what is intended is that you
do not show your jewelry all the time.?® In al-Muhit dictionary, tabarruj is the

behavior of women who show their jewelry to men. Almost the same in al-Munjid

27 Jalaluddin Al - Mahalli dan Jalaluddin As - Suyuti,t.th., Al-Qur’anul "adzim, 510-11.

2 Wahbah Zuhaili t.th., Tafsir Al-Munir Fi al-’agidah Wa Asy-Syari’ah Wa al-Manhaj, 11
(Jakarta: Gema Insani, 2016), 323.

2 Fakhruddin Razi t.th., Mafatih Al-Ghaib, 25 (Kairo: Dar el-hadith, 2012), 210.
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dictionary, tabarruj is defined as the behavior of women who show their jewelry
and beauty to the opposite sex.3® The same is true in al-Munawwir dictionary.3!

The reason for the revelation of this verse is that Ibn 'Abbas narrated that
in the time between Noah and Idris there was a community of people who lived on
the coast and another community who lived in the mountains. The men in the
mountainous region had good looks while the women were ugly. While the
women in the coastal areas had a beautiful face and the men were ugly. When the
devil came to the man and changed his incarnation into a little boy who was
willing to be the man's servant. Then the devil made a flute to make a beautiful
sound that they had never heard before. When they heard the sound, they were
amazed at its sonority. From there, a celebration or party was held which of
course made them gather and attract each other's attention. As they gathered, the
mountain men were attracted to the beautiful beach women, and they told their
friends about it. As a result, the men came to the woman on the beach and
adultery ensued.?

lbn Jarir (d. 310 AH) also narrated that (.0,37 € 5 25 5 ) "Let them

not show their adornment, like the people of the previous jahiliyyah™, he said:
"There were 800 years between Adam and Noah, and the women of Noah's family
were the worst of women, while the men were the best of men. The women of that

time wanted (favored) men over themselves. So this verse was revealed.

If it is compared with the previous verse, Q.S. al-Ahzab [33] : 32 which
explains that the Prophet's wives should speak firmly and authoritatively, and

should not speak spoiled because it can invite interest to do inappropriate actions.

% Louis Ma’luf, Al-Munjid Fi al-Lughat, 18th ed. (Beirut: Maktabah al-Katsulikiyyah, 1956), 31.
81 Evi Berliana Sofa, "A STUDY OF THE INTERPRETATION OF THE MEANING OF
TABARRUJ IN TAFSIR ATH- THBART AND AL JAMI' LI AHKAM AL - QUR'AN," Al
Karima: Journal of Quranic Studies and Tafsir 4, no. 2 (August 16, 2021): 1-17.

32 Abdullah Bin Muhammad Bin Abdurahman Bin Ishag al Sheikh, Tafsir Ibn Kathir, 7 (Surabaya:
PT Bina limu, 1992).

33 Al-jalal Al-suyuti, Al-Dur Al-Mantsur Fi Al-Tafsir, volume 6, 2018, 601.
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And in this verse it is explained that the wives of the Prophet are commanded by
Allah to stay at home, allowed to go out except for necessity and they are not
allowed to tabarruj, which is showing excessive behavior in order to attract the
attention of those who look at them. The khithob refers to the Prophet's wives but
all other women are included. Then in the verse that follows there is a command
to always remember Allah's favors and to practice obedience and maintain

commitment to other commands of Allah.3*

The interpretation of Q.S. al-Ahzab [33]: 33, namely

Wahbah Zuhaili (d. 1351 H) explains in his book (L £55 5358 V5 2555 3 &5
1,87 that women are encouraged to stay at home. At-Tirmidhi and al-Bazzar
narrated from Abdullah bin Mas'ud from the Messenger of Allah, he said, ( 53 <
G 35 o & s 05T U Lol St Ehka sass 155) women are aurat that need to be

guarded, When a woman leaves the house, the devil will be stalking her, and the
closest a woman gets to Allah's mercy is when she stays inside her house. It is
permissible to leave the house if there is a need. However, the thing that needs to
be considered is that it is not allowed to behave tabarruj like the Jahiliyyah society
before Islam. Wahbah Zuhaili (d. 1351 AH) defines tabarruj as showing jewelry
and attractive body parts, meaning the chest and neck, such as a woman who
wears a hijab without hooking it so that her neck, earrings, and necklace are
visible.®® While according to Abu 'Abdullah al-Quthubi (d. 671 AH) interpreted
the word tabarruj is a woman who is not allowed to be excessive in adornment.
because it is one of the behaviors done by women in the jahiliyyah era. The

meaning of (J,3 4.d) is the people of the old jahiliyyah, the scholars have slightly

different views on this. Some argue that it was the time when Prophet Ibrahim
was born, women at that time strutted their bodies in the streets as if to charm

men. There are other scholars who say that it was between the time of Prophet

34 Zuhaili, 330.
35 Zuhaili, Tafsir Al-Munir Fi al-"agidah Wa Asy-Syari’ah Wa al-Manhaj, 2016, 326-27.
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Adam and Prophet Noah, which is about 800 years away. This narration was
narrated from Al Hakam bin Uyainah and in the narration it is also said that they
had a gait that was very unsightly.® In al-Jalalain's commentary, tabarruj refers to
women who are not allowed to adorn themselves like those in the pre-Islamic era,
i.e. women who always showed their beautiful faces to men. What is permissible

in Islam is to show what is usually seen from them.3’

According to the author's analysis of the three interpretations above,
women are allowed to leave the house with a need, one of which is work.
According to the interpretation of Nasaruddin Umar, women have an equal
position with men in their intellectual potential, namely in terms of learning,
thinking and practicing what is lived from this nature.3® However, the thing that
needs to be considered when working in tafsir al-Munir is that women are not
allowed to tabarruj, which is showing jewelry and attractive body parts, while in
tafsir al-Jalalain, women are not allowed to decorate like people in the pre-Islamic
era, namely showing their beautiful faces to men. Meanwhile, in the interpretation
of al-Qurthubi, it is explained more deeply that women are not allowed to sway
their bodies on the streets as if they want to spread charm to men and are not
allowed to talk spoiled because it can invite interest and then do inappropriate

actions.

Magqasid al-Shari'ah aspects behind Q.S. al-Qasas [28] : 23 and Q.S. al-
Ahzab [33] : 33

a. Hifdzu nafs (Preserving the soul)

36 Al-Qurthubi, Al-Qurthubi Al-Jami’ Li Ahkamil Qur’an, 448.

37 Jalaluddin Al - Mahalli dan Jalaluddin As - Suyuti,t.th., Al-Qur’anul "adzim, 510-11.

38 Nasarudin Umar, Arguments for Gender Equality from a Qur'anic Perspective, 1l (Jakarta:
Paramadina, 2001), xxxii.
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In Q.S. al-Qasas [28] : 23 contains the maqasid al-sharT'ah aspect of
hifdzu nafs because this verse explains that the two women protected
themselves from being crowded with other herders by waiting for the herders

to finish at the water source.*®
b. Hifdzu din (Preserving religion)

In Q.S. al-Ahzab [33]: 33, there is an aspect of maqasid al-sharT'ah
which is hifdzu din because Allah Swt. has given rules to women on how they
should behave. In His words, Allah asks women to remain and stay in their
homes except for religious reasons and necessities. Even then, keep a close
eye on household affairs. Muslims today consider staying at home as
backwardness, inactivity, and several other negative views. When a woman or
wife stays at home, it is in fulfillment of Allah's command, but if the situation
requires them to go out such as working then it is permitted, with the aim of
seeking reward and helping the family's needs. One form of worship that can
be carried out by a wife is helping her husband earn a living. As mentioned in

the hadith, the Prophet said (si% 320 « @il 27 opsf Wi 26 ¢ J6) a wife who

works, she gets two rewards, namely the reward for providing for the family
and charity (H.R Bukhari).“? It is understood that charity is one of the actions
recommended by Islam. The command to give alms is also accompanied by
rewards. But like plants, almsgiving is promised as an act that can not only be
reaped in the hereafter but can also be felt in the world.*! It contains aspects of

maqasid al-sharT'ah, namely hifdzu din.*? Furthermore, there is a prohibition

% Aziz, "Career Women."

40 Al-Bukhari, Shahih Al-Bukhari, 121.

4 Muhammad Irsad, "ISLAMIC EXCEPTION OF THE SEDEKAH CULTURE (Living Hadith
Study at Sulthoni Wotgaleh Mosque, Sleman, Yogyakarta)," Social Culture 16, no. 1 (June 30,
2019): 75, https://doi.org/10.24014/sb.v16i1.6918.

42 "Should a Wife Participate in Providing for Her Family?" NU Online, accessed February 19,
2024, https://lampung.nu.or.id/kiai-menjawab/apakah-istri-perlu-ikut-menafkahi-keluarganya-
ukAuv.
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d.

for women to tabarruj, which means to adorn themselves and behave like the
people of the previous jahiliyyah.*®

Hifdzu nasl (Raising offspring)

In Q.S. al-Qasas [28] : 23 contains the content of hifdzu nasl, namely
when the head of the family cannot meet the needs of life then the woman or
wife helps the husband earn a living then the household life will survive and
be harmonious because the needs of his children can be fulfilled so that it
gives a great influence also to his offspring so that it can be well preserved,
the physical and mental welfare that is built in it is a reflection of the condition
of a family that lives in harmony and peace. If we want to create a baldatun
thayyibatun country, the foundation that must be built is to create a
harmonious family** because basically, a harmonious family life will make it

possible to have good offspring.
Hifdzu mal (Preserving wealth)

In Q.S. al-Qasas [28]: 23 indicates that the verse describes women who
work outside the home to improve their welfare. In addition, there is a
relationship between guarding property and being a wife who helps earn a
living, namely a good cooperative relationship to meet family needs.
According to Nasaruddin Umar, if the income of the head of the family is not
sufficient to meet the needs of life, it is recommended to help each other so
that wives are allowed to work.*® However, it does not forget the limitations
for a wife that have been mentioned earlier. The command for its servants to

earn their own sustenance so as not to depend on others is a form of Islamic

43 Compilation Team of the Ministry of Religious Affairs, Al-Qur'an and its Tafsir, Volume 8
(Jakarta: Ministry of Religious Affairs of the Republic of Indonesia, 2012), 5.

4 Siti Asiyah et al., "POLYGAMY CONCEPTS IN THE CHURCH: A STUDY OF TAFSIR AL-
MISBAH BY M. QURAISH SHIHAB," Fikri : Journal of Religious, Social and Cultural Studies
4, no. 1 (June 27, 2019): 87, https://doi.org/10.25217/jf.v4i1.443.

4 Umar, Arguments for Gender Equality from a Qur'anic Perspective, xxxiii.



Dialogia, Vol. 22, No. 1, Januari-Juni 2024 100

€.

f.

concern for the needs in the field of wealth in meeting the needs of family life
because Islam gives permission to all people to work as long as they pay

attention to their respective rights.
Hifdzu ‘aql (Preserving the mind)

In Q.S. al-Qasas [28] : 23, has the content of hifdzu 'aql because if the
income earned from working can meet the needs of life then the need to
maintain the mind such as school or studying at an institution can run
smoothly. As is known in the requirement of studying, which requires

material.
Hifdzu daulah (Preserving the country)

In a hadith, (33U cied Saed i 39U cade eads 13 5901 Sus §540) the above lafaz

is interpreted that the good and bad of a woman determines the sustainability
of a country because women are the pillars of the State, This means that
building and fostering the quality and capacity of Muslim women can be the
pillars of building Indonesian civilization (H. R Ad-Daelani). The Hadith's
subtext elevates the role of women in building the country. Thus, in Q.S. al-
Ahzab [33]: 33 contains the content of hifdzu daulah, because if women apply
it in their daily lives, they are the same as building Indonesian civilization. In
addition, Islam teaches to maintain the original nature that Allah has given to
his servants in the form of purity and the truth of the existence of God. One of
the factors that influence social ethics is the environment. It is said so because
if the nature of one's chastity is maintained, it will become a basic component
that can affect the good and bad morals in everyday life.*

The fundamental value of the Qur'an behind Q.S. al-Qasas [28] : 23 and Q.S.
al-Ahzab [33] : 33

4 Binti Nur Habibah, Lukman Hakim, Muhammad Nur Amin, "SOCIABLE ETHICS IN THE
PERSPECTIVE OF AL-QUR'AN: A STUDY OF TAFSIR AL-IBRIZ" accessed January
20,2024 https://scholar.google.com/citations?view_op=view_citation&hl=id&user=4pL_HPoAAA
Al&citation_for_view=4pL_HPoAAAAJ:LkGwnXOMwfcC.
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a. Human value (al-/nsaniyah)

In Q.S. al-Qasas [28] : 23 contains humanitarian values because there is a
high concern from the two women, namely helping their elderly father by
replacing his work. What the two daughters do is a form of a child's love for
his parents. In addition, if the mandate of the caliphate carried out by humans,
both men and women, is carried out properly, it will facilitate their duties as
caliphs, namely to prosper the earth because of the principle of cooperation and
helping each other.*” as mentioned in a hadith, from Abu Hurairah R.A, the

Prophet said,

f\.;?—’a“.‘\)\&,,ﬁcL:J:U\%}f&ff\;}fg;iycﬂzyJG&L&}Q&@\&Q‘;}%%‘&}%&&z};':}f;

Vs B0 3 et 20 i e 2 s sl o o8 0 BE

"Whoever relieves a believer of one worldly hardship, Allah will relieve him of
one hardship on the Day of Judgment, and whoever eases the hardship of a
believer, Allah will ease it for him in this world and the Hereafter" (H.R

Muslim).4

The value of freedom and responsibility (al-hurriyah wa al-mas'vliyyah).
In Q.S. al-Qasas [28]: 23 explains that women are free to work like men in

general. In a hadith, the Prophet said (35wt 32 3f 250 @ &sf 35) Allah allows

women to leave the house to fulfill their needs (H.R. Bukhari).*® However, the
freedom to work in this case is accompanied by responsibilities that pay
attention to several things, including maintaining honor, religious demands,

and good work.%°

47
48

Fakihuddin Abdul Kodir, Qira'ah Mubadalah, 1st ed. (Yogyakarta: IRCiSoD, 2019), 61.
"The Privilege of Loving to Help Others,” NU Online, accessed March 22, 2024,

https://www.nu.or.id/khutbah/keistimewaan-gemar-menolong-orang-lain-MAX3C.

49 Al-Bukhari, Shahih Al-Bukhari, 4795.

50 Azalia Wardha Aziz, "Working Women: Tafsir Q.S. Al-Qashash: 23," Arrahim.ID, May 10,
2020.
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c. The value of justice (al- ‘adalah)

In Q.S. al-Qasas [28]: 23 contains the value of justice because a woman is
allowed to work and join the same arena with men, as long as they can
maintain their honor. This is said to be fair because women can get their
rights, namely the right to work according to their profession / expertise. As

mentioned in a hadith (L2 cislE i 248) Meaning: "Human beings are as

equal as the teeth of a comb.” (The above hadith is a reality of Islam's
recognition of women's rights in general. From this, a legal formulation
emerged that allowed women to take part widely. In addition, there are
arguments that explain the value of justice, stated in Q.S Al-hadid [57] : 25
which reads . lesdl 200 55 Sy L0 s WSl ogdy des dast 38 The argument
explains that Allah revealed the holy book and sent the Messenger to teach
justice to humans because one of the core teachings of Islam is to uphold
justice. Justice in any case, from upholding social, economic, to political

justice.

d. Equality value (al-musawah)

In Q.S. al-Ahzab [33]: 33 illustrates that there is an equal position between
men and women in terms of work, there is no difference between the two as
servants because both have the same opportunities and potential, there is no
difference in the level of intelligence and thinking ability between the two
sexes. This indicates that women are equal to men in their intellectual
potential, namely thinking, learning, and practicing religious teachings. As

mentioned in a hadith (Ju &Gs ;L 5) Meaning, "Verily, a woman is like a

brother to a man." (H.R. Ahmad, Abu Dawud and At-Tirmidhi).>! The hadith is

51 Ahmad bin Ali bin Hajar Al-'Asqallani, Fathul Bari Syarhu Shahihil Bukhari, 1 (Beirut: Darul
Ma'rifah, 1379), 254.
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the basis that women have the same position. In addition, humans are also the
khalifah of Allah on earth with the task of maintaining and preserving it.>2

Contextualization of the interpretation of Q.S. al-Qasas [28] : 23 and Q.S. al-

Ahzab [33] : 33 towards women workers

Contextualization and development of the values of women workers with
human existence today, as has been mentioned in history such as Ummu Salim
bint Malhan (d. 28 H) became a makeup artist, Zainab bint Jahsy (d. 20 H) a
woman who did creativity sewing leather.> Furthermore, 'A'ishah (d. 58 AH) who
possessed proficiency and expertise in the field of hadith scholarship.>* And
Khadijah bint Khuwailid who had a business in trade who died 3 days before the
hijrah to Medina.> Then from there the Prophet gave attention to women so that
they could make good use of their time. So if contextualized in this day and age,
women are allowed to work as long as it is very useful to fill their spare time and
develop their skills. This makes the views and attitudes of some people and
Islamic movements towards women now more open than previous attitudes that
tend to be conservative such as patriarchal culture which is still partly applied in
certain areas, which requires women to stay at home and not allowed to work.>®
The cooperation between husband and wife in meeting the needs of life in this
case will support the family economy. However, still not forgetting the essence of

each.>” In addition, when contextualized with Q.S. al-Qasas [28] : 23, women are

52 Fakihuddin Abdul Kodir, Qira’ah Mubadalah, 60.

53 Fitri Nur Hasanah Pohan, "The Position of Women According to Buya Hamka - Repository UIN
North Sumatra," accessed December 2, 2023, http://repository.uinsu.ac.id/9581/.

5% Abdul Hamid Thahmaz, Sayyidah 'Aisha (Hamah: Pustaka Arafah, 1975), 230-31.

55 Abdul Malik Mujahid, Golden Stories of Sayyida Khadijah (Riyadh, Saudi Arabia: Darussalam,
2012), 7-8.

% Fakihuddin Abdul Kodir, Qira'ah Mubadalah, 169-70.

57 Istibsyaroh, Women's Rights in Gender Relations According to Tafsir Al-Sya'rawi.
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allowed to work to fulfill their needs and join the same arena as men, as long as

they can maintain their honor.>®

CONCLUSION
From the interpretation findings in Q.S. al-Qasas [28] : 23 and Q.S. al-Ahzab [33]

. 33, the verse illustrates the permissibility of women working as long as they
maintain their honor. In addition, women are also not allowed to be excessive in
adornment. While from the findings regarding the aspects of maqasid al-syarT'ah
and the fundamental values of the Qur'an, the author finds a prominent aspect,
namely hifdzu nafs, because this verse explains that the two women protect
themselves from being crowded with other herders by waiting for the herders to
finish at the water source, there is also a value of equality that stands out because
it shows the equal position between men and women in terms of work. If
contextualized in this day and age, women are allowed to work to fill their spare
time and develop their skills. The wisdom that can be learned is that women can
utilize their time by doing useful work, and work to meet their needs as long as

they can maintain their honor.
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