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Abstract 
This study aims to explore (1) how State Primary School Patereman 2 utilizes local culture as a medium 
to instill Islamic educational values, and (2) how the process of internalizing Islamic values occurs 
through Madurese local cultural habituation. Using a qualitative case study approach, the research 
involved religious teachers, community religious leaders, students participating in kompolan activities, and 
parents. Data were collected through participatory observation, in-depth interviews, and documentation, 
and analyzed using the pattern-matching technique with methodological and source triangulation for 
validity. The findings reveal that kompolan, a distinctive Madurese religious cultural practice, effectively 
serves as a vehicle for the internalization of Islamic values among students. The process of habituation 
creates repeated interactions between learners and the local religious environment, enabling the 
formation of a religious habitus as explained by Bourdieu’s theory of habitus, capital, and field. This study 
contributes to the understanding of how ethnopedagogical practices grounded in local culture can 
strengthen Islamic character education in elementary schools. 

 
Abstrak 
Penelitian ini bertujuan untuk mengeksplorasi (1) bagaimana SD Negeri Patereman 2 memanfaatkan 
budaya lokal sebagai media penanaman nilai-nilai pendidikan Islam, dan (2) bagaimana proses 
internalisasi nilai-nilai Islam berlangsung melalui habituasi budaya lokal Madura. Penelitian ini 
menggunakan pendekatan kualitatif dengan jenis studi kasus. Subjek penelitian meliputi guru pendidikan 
agama Islam, tokoh agama, siswa yang mengikuti kegiatan kompolan, dan orang tua siswa. Data 
dikumpulkan melalui observasi partisipatif, wawancara mendalam, dan dokumentasi, kemudian dianalisis 
dengan teknik pattern matching serta triangulasi metode dan sumber untuk menguji validitas data. Hasil 
penelitian menunjukkan bahwa kompolan, sebagai praktik budaya religius khas masyarakat Madura, 
terbukti efektif menjadi sarana internalisasi nilai-nilai Islam pada siswa. Proses habituasi menciptakan 
interaksi berulang antara peserta didik dan lingkungan religius lokal, sehingga terbentuk habitus religius 
sebagaimana dijelaskan oleh teori Bourdieu tentang habitus, modal, dan ranah. Penelitian ini memberikan 
kontribusi terhadap pemahaman tentang bagaimana praktik etnopedagogis berbasis budaya lokal dapat 
memperkuat pendidikan karakter Islam di sekolah dasar. 
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INTRODUCTION 

Religion plays an undeniable fundamental role in shaping human life, profoundly directing 

individual moral behavior, and influencing social interactions within society. 1  Across various 

civilizations and throughout history, religion has served as a philosophical and sociological 

foundation that supports social structures, provides existential meaning, and formulates ethical 

codes governing the complex relationships between humans and God, fellow humans, and the 

natural environment.2 More than mere dogma or ritual, religion functions as a source of behavior 

that guides humanity towards a more harmonious and responsible life, while also defining and 

shaping human moral behavior to be more environmentally friendly. 3  Islamic teachings, in 

particular, are comprehensive, encompassing all aspects of human life, both worldly and 

spiritual.4 Islam, theologically, is a transcendent system of divine values and teachings, while 

sociologically, it is a phenomenon of cultural civilization and a social reality that forms a value 

system in living life.5 

In the context of Islam, this moral and spiritual framework is reinforced by core values 

such as iman (firm faith), Islam (submission and obedience to Sharia), taqwa (fear of Allah that 

leads to obedience), and ihsan (perfect goodness or acting as if seeing Allah).6 These values are 

not just abstract concepts but are the main foundation of a believer's moral and spiritual identity, 

shaping their worldview and guiding their every action and decision.7 Ihsan, specifically, refers to 

the spontaneity of a person's positive response or behavior to stimuli, or how closely one 

communicates with Allah SWT. 8  These noble values are not merely taught as cognitive 

concepts—as knowledge to be memorized and understood—but are also instilled through 

education as an integral part of personality and character formation.9 Effective Islamic education 

 
1 Mukti Ali, Siti Nur Rohmah, and Nur Hidayati Andrajati, “Integrasi Nilai Agama Pada Pembelajaran IPS Dalam 

Membina Self  Control Siswa,” Dirasah: Jurnal Studi Ilmu Dan Manajemen Pendidikan Islam 3, no. 2 (2020): 90–97, 
https://doi.org/10.29062/dirasah.v3i2.128; Mohammad Robith and Al Hasany, “Peran Pemuda Taretan Sadere 
Dalam Penanaman Nilai-Nilai Islam Inklusif  Pada Siswa Madrasah Aliyah Mambaul Ulum Kabupaten Jember,” 
Muslim Heritage 7, no. 1 (2022): 141–62, https://doi.org/10.21154/muslimheritage.v7i1.3554. 

2 Benaouda (Corresponding Author) Bensaid and Salah Machouche, “Muslim Morality as Foundation for Social 
Harmony,” Journal of  Al-Tamaddun 14, no. 2 (December 25, 2019): 51–63, 
https://doi.org/10.22452/JAT.vol14no2.5; Syamsul Huda Rohmadi, “KURIKULUM BERBASIS INKLUSI DI 
MADRASAH (Landasan Teori Dan Desain Pembelajaran Prespektif  Islam),” Jurnal Education 9, no. 1 (2016): 193–
208. 

3 Ali, Rohmah, and Andrajati, “Integrasi Nilai Agama Pada Pembelajaran IPS Dalam Membina Self  Control Siswa”; 
Rohmadi et al., “The Ngobeng Tradition in Palembang: Implementing Local Wisdom and Religious Moderation in 
Multicultural Education to Achieve Social Harmony,” Muslim Heritage 10, no. 1 (2025): 31–53. 

4 Muhammad Yasin et al., “Peran Majelis Ta’lim Asy-Syafa’at Terhadap Peningkatan Pemahaman Agama Kaum 
Wanita Di Desa Tanjung Aru Kecamatan Sebatik Timur Kabupaten Nunukan,” Jurnal Pengabdian Masyarakat: 
Pemberdayaan, Inovasi Dan Perubahan 3, no. 1 (January 24, 2023): 99–109, https://doi.org/10.59818/jpm.v3i1.459. 

5 Yasin et al. 
6 Mibtadin Mibtadin, Ulfa Masamah, and Lilis Fatimah, “Agama, Covid-19, Dan Tatanan Budaya Baru: Pengabdian 

Kalangan Muda NU Soloraya Terhadap Pandemi Covid-19,” Transformatif : Jurnal Pengabdian Masyarakat 3, no. 2 
(December 1, 2022): 127–40, https://doi.org/10.22515/tranformatif.v3i2.3967. 

7 Senata Adi Prasetia, “Subtansiasi Nilai-Nilai Jiwa Dalam Pendidikan Islam : Perspektif  Ibnā Universitas Islam 
Negeri Sunan Ampel Surabaya , Indonesa,” Muslim Heritage 8, no. 2 (2023): 167–88. 
8 Mibtadin, Masamah, and Fatimah, “Agama, Covid-19, Dan Tatanan Budaya Baru: Pengabdian Kalangan Muda NU 

Soloraya Terhadap Pandemi Covid-19.” 
9 Muhammad Fathurrohman, “Pendidikan Islam Dan Perubahan Sosial,” TADRIS Jurnal Pendidikan Islam 8, no. 2 

(2014): 249–79, https://doi.org/doi.org/10.19105/jpi.v8i2.394; Ahmad Nawawi and Farhad Muhammad, 
“Rekonstruksi Andragogi Pendidikan Islam Melalui Pembelajaran Transformatif  Mezirow,” Muslim Heritage 9, no. 1 
(2024): 19–42, https://doi.org/10.21154/muslimheritage.v9i1.7994; Prasetia, “Subtansiasi Nilai-Nilai Jiwa Dalam 

Pendidikan Islam : Perspektif  Ibnā Universitas Islam Negeri Sunan Ampel Surabaya , Indonesa.” 
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intrinsically promotes empathy and fosters a sense of social responsibility,10 encompassing moral 

development, spiritual awareness, and social responsibility, ultimately aiming to form insan 

kamil—a perfect human being with noble character, high spiritual awareness, and the ability to 

fulfill their social role optimally.11 Islamic religious education, based on the Quran and Sunnah, 

plays a strategic role in shaping individual and societal morality, as well as building a strong 

Islamic character.12 

However, the internalization of Islamic values in formal education systems often faces 

significant challenges, especially amidst the accelerating currents of modernization and 

globalization.13 Many religious education programs in public schools tend to be oriented towards 

cognitive and theoretical instruction, with little room for the habituation and actual experience of 

values.14 This overly cognitive approach often neglects the affective and psychomotor dimensions, 

leading to superficial moral and spiritual development among students, disconnected from 

everyday life practices.15 This phenomenon is evident in issues of moral decline, identity crises, 

pressures from popular culture, and an increase in emotional and mental problems among the 

millennial generation.16 This is thought to be a result of Islamic education's inability to effectively 

instill moral values and character in the language of religion and national character values.17 

These challenges are exacerbated by various factors on the ground. Teachers often face 

time constraints in a packed curriculum, monotonous and less innovative teaching methods, and 

a lack of contextual media capable of connecting religious values with students' real-life 

experiences.18 A national curriculum not fully integrated with Islamic values, lack of parental 

support, and diverse student backgrounds also pose serious obstacles to value inculcation 

efforts.19 Studies show that Islamic education needs to adapt to the dynamics of globalization 

through relevant curriculum development, improved teacher competence, and the integration of 

 
10 Fathurrohman, “Pendidikan Islam Dan Perubahan Sosial.” 
11 Dwi Yuliana et al., “Analisis Literatur: Pendidikan Islam Sebagai Pondasi Moralitas Dalam Masyarakat,” Aliansi: 

Jurnal Hukum, Pendidikan Dan Sosial Humaniora 1, no. 6 (November 19, 2024): 293–301, 
https://doi.org/10.62383/aliansi.v1i6.614; Nawawi and Muhammad, “Rekonstruksi Andragogi Pendidikan Islam 
Melalui Pembelajaran Transformatif  Mezirow.” 

12 Dwi Yuliana et al., “Analisis Literatur: Pendidikan Islam Sebagai Pondasi Moralitas Dalam Masyarakat”; Nawawi 
and Muhammad, “Rekonstruksi Andragogi Pendidikan Islam Melalui Pembelajaran Transformatif  Mezirow.” 

13 Yus Hermansyah et al., “Islamic Education and the Challenges of  Globalization: Strategies for Strengthening 
Muslim Identity,” International Journal of  Education and Digital Learning (IJEDL) 2, no. 6 (August 31, 2024): 39–48, 
https://doi.org/10.47353/ijedl.v2i6.185. 

14  Oktio Frenki Biantoro and Asep Rahmatullah, “Internalisasi Nilai-Nilai Pendidikan Agama Islam Dalam 
Pembinaan Moral Siswa Di Sekolah,” Pelita: Jurnal Studi Islam Mahasiswa UII Dalwa 2, no. 2 (May 31, 2025): 225–41, 
https://doi.org/10.38073/pelita.v2i2.3019; Ade Mardiani, Halim Bin Ismail, and Ismail Sheikh Ahmad, “The 
Challenges in Inculcating Islamic Values in the National Educational System in the Era of  Globalization: A Case-
Study at a Private Secondary School,” IJECA (International Journal of  Education and Curriculum Application) 6, no. 2 
(May 28, 2023): 81, https://doi.org/10.31764/ijeca.v6i2.14020. 

15 Biantoro and Rahmatullah, “Internalisasi Nilai-Nilai Pendidikan Agama Islam Dalam Pembinaan Moral Siswa Di 
Sekolah”; Rahmah, Hamdan, and Ani Cahyadi, “Integrasi Nilai-Nilai Islam Dalam Kehidupan Sehari-Hari (Telah 
Literatur Kajian Teks Dan Konteks),” Multidisciplinary Indonesian Center Journal (MICJO) 2, no. 1 (January 30, 2025): 
393–401, https://doi.org/10.62567/micjo.v2i1.407. 

16 Wilga Secsio Ratsja Putri, Nunung Nurwati, and Meilanny Budiarti S., “Pengaruh Media Sosial Terhadap Perilaku 
Remaja,” Prosiding Penelitian Dan Pengabdian Kepada Masyarakat 3, no. 1 (January 1, 2016), 
https://doi.org/10.24198/jppm.v3i1.13625. 

17  Ahmad Subakir, “Integrating Islamic Education Based Value: Response to Global Challenges and Socio-
Environment,” IOP Conference Series: Earth and Environmental Science 469, no. 1 (April 1, 2020): 012106, 
https://doi.org/10.1088/1755-1315/469/1/012106. 

18 Mardiani, Ismail, and Ahmad, “The Challenges in Inculcating Islamic Values in the National Educational System in 
the Era of  Globalization: A Case-Study at a Private Secondary School.” 

19 Mardiani, Ismail, and Ahmad. 
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Islamic values into educational technology.20 This situation clearly indicates the need for a more 

innovative, holistic, and culturally-based approach to Islamic education to address moral decline 

and build a strong and resilient Muslim identity amidst contemporary challenges.21  An approach 

such as integrative value-based Islamic education is seen as necessary in response to global 

challenges and the socio-environment.22 

In this context, local culture offers a potential and highly relevant pedagogical pathway. 

Cultural practices deeply rooted in community traditions provide a real and meaningful context 

for the natural and sustained internalization of Islamic values.23 Local wisdom, as values, norms, 

knowledge, and practices developed through generations, is a valuable asset reflecting how 

communities harmoniously interact with their social, cultural, and natural environments. 24 

Integrating local wisdom into Islamic education is an important strategy to strengthen religious 

and cultural identity25  and preserve the nation's noble values. 26  This local wisdom not only 

enhances religious understanding but also fosters appreciation among the younger generation for 

their cultural heritage.27 The potential of Islamic religious education to enhance the understanding 

and application of religious values in line with local wisdom is significant, although it is often not 

explicitly integrated into learning modules.28 

In Madura, one living and preserved religious cultural practice is kompolan—a community 

religious activity that includes the collective recitation of the Quran, shalawat, and dhikr. This 

kompolan activity is more than just a ritual; it is a socio-religious manifestation that has been 

proven to strengthen ukhuwah Islamiyah, foster obedience, discipline, and respect for religious 

authority.29 This tradition reflects a strong community identity and Islamic values integrated with 

life.30 When this communal tradition is adapted to the school environment, it can be a highly 

effective means of instilling Islamic education values through repeated and profound social and 

 
20 Yus Hermansyah et al., “Islamic Education and the Challenges of  Globalization: Strategies for Strengthening 

Muslim Identity.” 
21 Subakir, “Integrating Islamic Education Based Value: Response to Global Challenges and Socio-Environment”; 

Euis Dewi Wijayanti et al., “Moral Education in the Era of  Globalization for the Formation of  a True Muslim 
Identity,” Daengku: Journal of  Humanities and Social Sciences Innovation 4, no. 3 (May 18, 2024): 478–83, 
https://doi.org/10.35877/454RI.daengku2581. 

22 Subakir, “Integrating Islamic Education Based Value: Response to Global Challenges and Socio-Environment.” 
23 Kaspullah Kaspullah and Suriadi Suriadi, “Globalization in Islamic Education (Internalization Strategy of  Local 

Values in Islamic Education in The Era of  Globalization),” Ta Dib : Jurnal Pendidikan Islam 9, no. 1 (May 1, 2020): 
31–41, https://doi.org/10.29313/tjpi.v9i1.6010. 

24 M. Rachmat Effendi, Edi Setiadi, and Malki Ahmad Nasir, “The Local Wisdom Based on Religious Values a Case 
of  Indigenous People in Indonesia,” Humanities & Social Sciences Reviews 8, no. 3 (September 4, 2020): 1395–1404, 
https://doi.org/10.18510/hssr.2020.83140. 

25  Ridwan Ali and Syibran Mulasi, “Transformasi Kurikulum Merdeka: Pengembangan Muatan Lokal Untuk 
Meningkatkan Identitas Budaya,” ISTIFHAM: Journal Of  Islamic Studies 1, no. 3 (December 14, 2023): 219–31, 
https://doi.org/10.71039/istifham.v1i3.35; Murdianto, “Pendidikan Islam Berbasis Kearifan Lokal: Memperkuat 
Identitas Suku Sasak Lombok Di Era Digital,” Edu Cendikia: Jurnal Ilmiah Kependidikan 1, no. 03 (November 8, 
2024): 238–48, https://doi.org/10.47709/educendikia.v1i03.4921. 

26 Kaspullah and Suriadi, “Globalization in Islamic Education (Internalization Strategy of  Local Values in Islamic 
Education in The Era of  Globalization).” 

27  Murdianto, “Pendidikan Islam Berbasis Kearifan Lokal: Memperkuat Identitas Suku Sasak Lombok Di Era 
Digital.” 

28 Noneng Nurhayani et al., “Development Of  Islamic Religious Education Learning Modules Based On Local 
Wisdom,” IJGIE (International Journal of  Graduate of  Islamic Education) 5, no. 1 (May 20, 2024): 97–109, 
https://doi.org/10.37567/ijgie.v5i1.2833. 

29 Syaharuddin Syaharuddin et al., “Building Linking Capital Through Religious Activity to Improve Educational 
Character,” AL-ISHLAH: Jurnal Pendidikan 14, no. 1 (April 4, 2022): 367–74, 
https://doi.org/10.35445/alishlah.v14i1.1029. 

30 Syaharuddin et al. 
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spiritual interactions.31 Through such routine activities, individuals experience increased religious 

understanding, motivation for consistent worship (especially prayer), profound religious 

experiences, high interest in studying religious knowledge, and improved morals in social 

interaction32 his process significantly contributes to the formation of spiritual awareness and the 

strengthening of worship practices.33 Islamic religious education integrated with local wisdom not 

only enriches students' religious knowledge but also enhances their understanding of applying 

these values in their social and cultural contexts.34 This allows for character development through 

religious activities rooted in community traditions.35 

Previous research has explored the use of local culture in character education, such as the 

integration of Reog Ponorogo art in Islamic character learning and the utilization of randai theater in 

early childhood education in Minangkabau. Similarly, studies on the philosophy of Islamic 

education in Minangkabau customary values through the principle of Adat Basandi Syarak, Syarak 

Basandi Kitabullah show how local wisdom can be a strong conceptual framework in student 

character development. 36  However, most of these studies still focus on the use of cultural 

expressions as mere learning tools, rather than on the process of value habituation within specific 

socio-religious contexts. Furthermore, not many studies have analyzed this process through a 

robust theoretical framework such as Pierre Bourdieu's concepts of habitus, capital, and field. 

This Bourdieuian framework is highly relevant because it offers a deep analytical lens to 

understand how values are internalized, embodied, and reproduced through daily social 

practices.37 Habitus refers to a system of durable and transferable dispositions, generated from 

specific social conditions, that shape how individuals act, think, and feel.38 Capital (economic, 

cultural, social, symbolic) is the resources owned by individuals and groups, which influence their 

position in a field—a social space where agents interact and compete for specific resources39 the 

context of religious education, religious habitus is formed through the interaction of cultural and 

religious values, the accumulation of religious and social capital, and the dynamics of power 

 
31 Khoirunnas Pulungan, “Peran Pendidikan Agama Islam Dalam Membangun Sikap Sosial Dan Solidaritas Santriah 

Pondok Pesantren Di Indonesia,” Ahsani Taqwim: Jurnal Pendidikan Dan Keguruan 2, no. 2 (June 15, 2025): 567–76, 
https://doi.org/10.63424/ahsanitaqwim.v2i2.344. 

32 Aji Abidin, Marwa Jassim Mohammed, and Hatef  Siahkoohian, “Case Study of  Islamic Religious: The Influence 
of  Islamic Religious Guidance on the Practice of  Prayer at Madrasah,” Jurnal Pendidikan Agama Islam Indonesia 
(JPAII) 5, no. 1 (March 20, 2024): 1–7, https://doi.org/10.37251/jpaii.v5i1.868; Bilal Bilal, “CHANGING 
BEHAVIOR AND MAKING IT IDENTITY; THE ORGANIZING OF COMMUNITY BEHAVIOR 

AROUND PESANTREN,” MANAGERE : Indonesian Journal of  Educational Management 1, no. 1 (April 4, 2020): 
124–33, https://doi.org/10.52627/ijeam.v1i1.3. 

33 Abidin, Mohammed, and Siahkoohian, “Case Study of  Islamic Religious: The Influence of  Islamic Religious 
Guidance on the Practice of  Prayer at Madrasah.” 

34 Noneng Nurhayani et al., “Development Of  Islamic Religious Education Learning Modules Based On Local 
Wisdom.” 

35 Syaharuddin et al., “Building Linking Capital Through Religious Activity to Improve Educational Character.” 
36 Muhammad Aldi and Akhmad Nurul Kawakib, “Reconstruction of  Islamic Education Philosophy in Minangkabau 

Customary Values: Actualizing the Principles of  Adat Basandi Syarak, Syarak Basandi Kitabullah,” JIIP - Jurnal 
Ilmiah Ilmu Pendidikan 8, no. 2 (February 4, 2025): 1548–57, https://doi.org/10.54371/jiip.v8i2.6902. 

37  Citra Ayu Meipiani, Luna Febriani, and Jamilah Cholilah, “Inovasi Pendidikan : Upaya Penyelesaian Masalah 
Reproduksi Kelas Sosial Pada Sistem Pendidikan Di SMA Santo Yosef  Pangkalpinang,” Jurnal Studi Inovasi 1, no. 2 
(April 30, 2021): 1–11, https://doi.org/10.52000/jsi.v1i2.17. 

38 Nafa Izah, Nanang Martono, and Mintarti Mintarti, “Portrait of  Maulana’s Life: A Wealthy, Independent, and 
Outstanding Student,” Society 8, no. 2 (December 30, 2020): 707–18, https://doi.org/10.33019/society.v8i2.240. 

39 Izah, Martono, and Mintarti; Meipiani, Febriani, and Cholilah, “Inovasi Pendidikan : Upaya Penyelesaian Masalah 
Reproduksi Kelas Sosial Pada Sistem Pendidikan Di SMA Santo Yosef  Pangkalpinang.” 
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within the educational environment40 construction of religious habitus is not only influenced by the 

curriculum but also by the examples of central figures and the institution's philosophy, which are 

generators of new social practices.41 A conducive environment and exemplary roles are crucial in 

shaping students' religious habitus42 plication of Bourdieu's theory in Islamic education, especially in 

pesantren, has shown how religious capital can be transformed into social capital, 43  cultural 

processes shape the character of santri.44 This contextualization of Bourdieu's framework makes 

significant theoretical contributions by aligning Western sociological theory with local Islamic 

educational practices, as well as providing practical insights for educational leaders to consciously 

foster positive habitus among students.45 

This research gap highlights the need to analyze the process of internalizing Islamic 

values through local cultural practices, such as kompolan, using Bourdieu's framework. This 

approach allows for a richer understanding of how religious values are not only cognitively 

learned but also lived and become an integral part of individual dispositions through repeated and 

structured social practices within a particular field. This opens opportunities to examine the 

dynamic and reciprocal relationship between education, culture, and social structure from a more 

comprehensive Islamic perspective. 

Based on the background described, this research aims to answer two main questions that 

are the focus of the study: 1) How does Patereman 2 Public Elementary School utilize local 

culture to instill Islamic education values?. 2) How is the process of internalizing Islamic values 

carried out through the habituation of local culture, particularly through the practice of kompolan? 

This research introduces a new perspective by combining an ethnopedagogical 

approach—which recognizes the importance of cultural heritage as a source of education and 

enables effective local culture-based learning strategies—with Bourdieu's sociological theory.46 

This integration aims to deeply analyze how kompolan as a deeply rooted local cultural practice 

contributes to the formation of religious habitus among elementary school students in Madura. By 

investigating the interaction between religious-cultural values (habitus), the accumulation of 

religious and social capital, and the dynamics of power within the school field, this study is 

expected to uncover the mechanisms behind the internalization of these values.47 Thus, this study 

will not only provide new insights into how local wisdom can function as a transformative 

medium in Islamic character education but also bridge strong theoretical understanding with real 

cultural experiences, while offering significant contributions to the literature on culture-based 

Islamic education and the application of contemporary sociological theory. 

 

THE ROLE AND IMPACT OF KOMPOLAN AS A MEDIUM OF VALUE 

INTERNALIZATION 

 
40 Najib Habibi and Mar’atus Sholikha, “Kontekstualisasi Teori Bourdieu Dalam Pembentukan Karakter Santri Di 

Pondok Pesantren Darul Falah Amtsilati,” DIMAR: Jurnal Pendidikan Islam 6, no. 2 (April 28, 2025): 261–73, 
https://doi.org/10.58577/dimar.v6i2.397. 

41 Amal Taufiq, Mohd Zainizan Sahdan, and Dwi Setianingsih, “Construction of  Religious Habitus In Indonesian 
Islamic Boarding Schools,” Jurnal SMART (Studi Masyarakat, Religi, Dan Tradisi) 10, no. 2 (December 31, 2024): 
187–201, https://doi.org/10.18784/smart.v10i2.2458. 

42 Taufiq, Sahdan, and Setianingsih. 
43 Mohammed Adly Gamal, “Teaching Islam in an International School: A Bourdieusian Analysis,” Religions 11, no. 7 

(July 7, 2020): 338, https://doi.org/10.3390/rel11070338. 
44 Habibi and Sholikha, “Kontekstualisasi Teori Bourdieu Dalam Pembentukan Karakter Santri Di Pondok Pesantren 

Darul Falah Amtsilati.” 
45 Habibi and Sholikha. 
46 Habibi and Sholikha. 
47 Habibi and Sholikha. 
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Although the kompolan tradition is not explicitly mentioned in the Qur’an or Sunnah, it represents 

one of the most enduring and influential religious-cultural practices among the Madurese 

community.48 Characterized by collective Qur’anic recitations, shalawat, and dhikr, kompolan has 

functioned as a social and spiritual space where religious devotion, social solidarity, and cultural 

continuity converge. 49  This tradition reinforces communal identity and nurtures a sense of 

belonging, responsibility, and mutual care, reflecting the deep integration of Islamic values within 

local Madurese customs.50 From an educational perspective, it embodies the lived expression of 

Islamic values through habitual and collective worship, contributing to the strengthening of 

religious moderation through local wisdom.51 

 

KOMPOLAN AS A CULTURAL-EDUCATIONAL SPACE 

Observations in Patereman Village show that kompolan activities take place regularly across 

different age and gender groups—from adults to children. Every evening, groups gather 

alternately at participants’ homes to perform yasinan, tahlilan, or maulid diba’i recitations. Such 

settings create a natural environment for children to observe, imitate, and participate in religious 

rituals from an early age. When Patereman 2 Public Elementary School decided to integrate this 

tradition into its extracurricular program, it effectively transformed kompolan into an 

ethnopedagogical learning arena where students experience the embodiment of Islamic values 

beyond classroom walls. This integration of local wisdom into educational settings is seen as a 

way to convey messages and unwritten rules passed down through generations, effectively 

influencing character formation.52 

Participation in kompolan anak-anak (children’s kompolan) is voluntary yet highly engaging. 

Initially joined by around 20 students, the program expanded to over 60 participants due to 

students’ growing enthusiasm. Guided by religious teachers and community leaders (kyai and nyai), 

the activities include Qur’an recitation, collective prayers, and moral reflection. Through 

repetition and shared experience, students gradually develop the habit of worship (ibadah) and 

discipline, internalizing values such as sincerity, respect, and humility—key components of akhlaq 

 
48 Jamilatul Firdausi and Imam Muhsin, “The Integration of  Islam and Local Culture in Okol Tradition in Madura,” 

Realita: Jurnal Penelitian Dan Kebudayaan Islam 22, no. 1 (June 27, 2024): 15–27, 
https://doi.org/10.30762/realita.v22i1.290; Abd Hannan and Khotibum Umam, “Tinjauan Sosiologi Terhadap 
Relasi Agama Dan Budaya Pada Tradisi Koloman Dalam Memperkuat Religiusitas Masyarakat Madura,” 
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al-karimah. 53  This habituation method is crucial in fostering moral education and positive 

character traits in students.54 

 

Theoretical Interpretation through Bourdieu’s Framework 

Pierre Bourdieu’s sociological theory provides a useful analytical lens to understand how kompolan 

functions as a field for value formation. 55  In this context, the field refers to the social and 

institutional arena where agents (teachers, students, parents, and religious leaders) interact under 

shared cultural norms and symbolic capital—namely religious knowledge and social recognition.56 

Habitus is formed through students’ repeated engagement in kompolan, shaping their dispositions, 

perceptions, and actions toward religious practice.57 This process involves the internalization of 

structures that guide actions and decisions, 58  leading to the development of a 'Muslimness' 

habitus reflecting deeply ingrained dispositions acquired over time.59 Meanwhile, capital—in the 

form of religious literacy, social relations, and community prestige—enables individuals to 

navigate and sustain participation within this cultural field, and can even be transformed from 

religious capital to social capital within educational settings.60 

This dialectical relationship between habitus, capital, and field explains how religious values 

become embodied rather than merely learned. 61  The children’s consistent involvement in 

kompolan fosters not only ritual familiarity but also the development of a religious habitus, reflected 

in their daily behavior—such as punctual prayer, respect for elders, and cooperation in social 

activities. Over time, these dispositions become durable structures of thought and practice that 

persist beyond the immediate educational setting.62 
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Comparative Discussion with Previous Research 

The findings from this study resonate with recent research highlighting the significance of 

habituation through religious rituals in effectively internalizing moral and spiritual values among 

students.63 Similarly, studies emphasize the role of local culture in character education processes 

through habituation practices in schools.64 The incorporation of local wisdom into education 

strengthens cultural identity and fosters robust character development.65 However, the present 

study extends these insights by showing how kompolan—as a community-based and 

intergenerational tradition—creates a continuous learning ecosystem connecting school, family, 

and society. 66  This also aligns with findings on religious mentoring activities based on local 

wisdom in Madura that strengthen religious moderation.67 

Unlike other cultural integrations that may emphasize symbolic performance, such as 

various traditional arts and folk games, 68  kompolan centers on spiritual habituation, sustained 

participation, and moral reflection. Its educational significance lies not in spectacle but in lived 

repetition—a process through which values are naturalized within the students’ consciousness.69 

 

Educational and Social Implications 

The incorporation of kompolan into school-based learning demonstrates how local culture can 

function as an alternative model of value education. 70  It offers an organic framework for 

character formation grounded in local wisdom and community participation.71 By situating value 
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internalization within students’ socio-cultural context, the program bridges formal education with 

the lived moral experience of the community.72 

From an ethnopedagogical standpoint, this approach highlights that education is not 

merely the transfer of abstract knowledge but the cultivation of cultural consciousness (kesadaran 

budaya).73 The success of the kompolan model suggests that culturally responsive Islamic education 

can strengthen students’ religious identity, improve school-community collaboration, and 

promote sustainable moral development. 74  Ultimately, it affirms that local culture—when 

critically engaged—serves as a powerful medium for transmitting Islamic values that are both 

contextually relevant and spiritually profound.75 

 

THE PROCESS OF INSTILLING ISLAMIC RELIGIOUS EDUCATION VALUES 

THROUGH LOCAL CULTURAL HABITUATION  

Empirical Findings: Stages of Value Internalization 

The process of instilling Islamic educational values through local cultural habituation at 

Patereman 2 Public Elementary School unfolds gradually and continuously. Based on 

observations and interviews, this process can be categorized into three distinct stages: 

introduction, participation, and internalization. This multi-stage approach is crucial for 

effective value transmission in Islamic education.76 

Introduction Stage: 

Teachers and religious leaders introduce the meanings and importance of religious practices such 

as tahlil, shalawat, and yasinan. Students are invited to observe adult kompolan activities and reflect 

on their spiritual and social significance. This stage aims to cultivate initial religious awareness 

(tasyakkul al-wa’i ad-dini) and curiosity toward communal worship, leveraging community 

involvement to foster religious understanding.77 
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Participation Stage: 

Students begin to participate directly in kompolan anak-anak, under the guidance of teachers and 

parents. Their tasks may include reciting short surahs, leading prayers, or assisting in preparing the 

event setting. Through repeated participation, they become accustomed to religious expressions 

and progressively internalize values of cooperation, respect, and humility. 78  This active 

involvement contributes to the development of worship habits and discipline.79 

Internalization Stage: 

Over time, values initially introduced cognitively become an intrinsic part of students’ habitual 

behavior. Teachers have observed that students demonstrate greater discipline in performing 

daily prayers, exhibit politeness in speech, and proactively engage in religious school activities. 

Parents have also noted positive behavioral changes at home—such as reminding family 

members to pray together. This transformation from cognitive understanding to embodied 

practice signifies successful value internalization.80 

This process effectively demonstrates that kompolan serves as an efficient bridge between 

school-based education and community religious life. 81  The habitual nature of participation 

transforms abstract religious teachings into lived experiences that profoundly shape students’ 

character and moral dispositions.82 

 

Theoretical Analysis: Habitus, Capital, and Field in Action 

According to Pierre Bourdieu, habitus refers to durable systems of dispositions—

structured structures that shape perception and action.83 In the context of kompolan, students’ 

religious habitus develops through consistent engagement within a cultural field that rewards piety, 
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respect, and participation.84 The repetition of these activities generates embodied dispositions, 

transcending mere intellectual understanding.85 

The field of kompolan is characterized by a social hierarchy and a shared symbolic order. 

Teachers, parents, and religious figures possess symbolic capital in the form of religious authority 

and moral recognition.86 Their guidance and example provide students with models of moral 

behavior that become internalized through imitation and repetition. 87  Concurrently, students 

accumulate cultural capital—encompassing knowledge of religious texts, prayers, and manners—

which enhances their participation and recognition within the community.88 

This dynamic interplay between habitus, capital, and field fosters a dialectical process where 

values are not merely imposed but are actively negotiated and embodied through social 

participation.89 The process of habituation thus acts as an educational mechanism that transforms 

external norms into internal motivations.90 Through continuous exposure, students’ behaviors 

evolve from being socially guided to self-regulated—reflecting the maturation of moral 

consciousness.91 

 

Comparative Insight and Critical Reflection 

The findings of this study align with recent research highlighting that Islamic moral 

education must emphasize experience-based learning rather than cognitive transmission. 92 
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Similarly, studies demonstrate that cultural participation fosters moral formation by enabling 

learners to embody values through community practice.93 However, the kompolan model extends 

these findings by illustrating a culturally embedded form of habituation that bridges school, 

family, and society—producing continuity between formal and informal religious education.94 

Critically, while Bourdieu’s framework is often applied to explain social reproduction, this 

study reveals its potential for social transformation.95 In the case of kompolan, habitus does not merely 

reproduce existing norms but transforms them into dynamic moral resources.96 By reinterpreting 

religious practices in a pedagogical context, teachers and community leaders reshape the field into 

a space of empowerment—where students are both learners and agents of moral change.97 

This reinterpretation contributes to the broader discourse on ethnopedagogy and Islamic 

education. It suggests that local cultural habituation, when supported by theoretical reflection and 

community collaboration, can become an innovative form of value education that is contextually 

grounded, socially inclusive, and spiritually transformative.98 

 

Educational and Social Implications 

The incorporation of kompolan into school-based learning demonstrates how local culture 

can function as an alternative model of value education.99 It offers an organic framework for 

character formation grounded in local wisdom and community participation.100 By situating value 
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internalization within students’ socio-cultural context, the program bridges formal education with 

the lived moral experience of the community.101 

From an ethnopedagogical standpoint, this approach highlights that education is not merely the 

transfer of abstract knowledge but the cultivation of cultural consciousness (kesadaran budaya).102 

The success of the kompolan model suggests that culturally responsive Islamic education can 

strengthen students’ religious identity, improve school-community collaboration, and promote 

sustainable moral development. 103  Ultimately, it affirms that local culture—when critically 

engaged—serves as a powerful medium for transmitting Islamic values that are both contextually 

relevant and spiritually profound.104 

 

CONCLUSION 

This study concludes that the internalization of Islamic educational values through local 

cultural habituation in Madura—particularly via the kompolan tradition—proves to be an effective 

and contextually grounded model of Islamic education. The process occurs through continuous 

habituation and social participation that transform abstract religious teachings into lived moral 

behaviors. Students learn not only about Islamic doctrines but also about how to embody these 

values in daily life through observation, repetition, and meaningful participation in religious and 

communal activities. 

From a theoretical perspective, the findings reaffirm Pierre Bourdieu’s framework that 

habitus, capital, and field are dynamically interrelated in the formation of moral identity. The 

kompolan environment serves as a cultural field where religious, social, and symbolic capitals are 

exchanged and reproduced through pedagogical interaction. Within this field, students develop a 

religious habitus—a set of dispositions toward piety, respect, cooperation, and discipline—that 

persist beyond the formal school setting. This demonstrates that cultural habituation can serve as 

a practical mechanism of value internalization that aligns with the objectives of Islamic character 

education. 

In terms of theoretical contribution, this research extends Bourdieu’s framework into the 

domain of Islamic education, showing how habitus can function not only as a means of social 

reproduction but also as an instrument of moral transformation. The study highlights that local 

culture, when critically engaged, can become a space for both preserving tradition and fostering 

ethical renewal. It thus enriches the ethnopedagogical discourse by offering an analytical model 

that bridges sociology, culture, and theology in the context of value education. 
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Practically, the results imply that educators and policymakers should recognize the pedagogical 

potential of local cultural traditions as living media for moral formation. The integration of 

community-based practices such as kompolan can strengthen collaboration between schools, 

families, and local religious leaders. This synergy supports the sustainability of Islamic character 

education that is not only institutionally implemented but also socially lived. By rooting education 

in local wisdom, schools can cultivate students who are intellectually capable, morally grounded, 

and socially compassionate. 
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